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This famous Book, “Taj Ad-Din Fi Ma Yajib Alal
Muluk” (translated as, “The Crown of Religion On
What Is Compulsory Upon Kings”), was written
around 901 AH (1495 AD) by Sheikh Muhammad Al-
Maghili at the instance of the King of Kano, Malam
Muhammad Rumfa, who invited the Sheikh to Kano
from Katsina. This Book is perhaps the oldest book
that was written and that remained in its original
form in the West African Sub-Region. The lessons in
Taj Ad-Din seem to be directed to today’s Nigerian
Political, Traditional, Religious and Private Sector
Leaders, even though it was written almost 540 years
ago! According to the National Archival Records in
Kaduna, because of its prominence and fame in
Hausaland; and its being very scarce, a copy of the
original Book was obtained by Northern Nigerian
Colonial Officers in 1928 from the first Waziri of
Katsina, Sheikh Alhaji Haruna, got it translated into
English by Mr. Baldwin (Principal of Katsina College)
in 1929; and further translated by Professor Arnold
(of the School of Oriental Studies, Rabat, Morocco)
and published in 1930. Professor Sani Abubakar
Lugga, the Waziri of Katsina, obtained a copy of the
original Arabic manuscript after several years of
research; and produced the Arabic manuscript and
an English translation in this Book. The Waziri also
edited and added an English commentary so as to
make readers have a clearer understanding of this
very important Book, which should serve as a guide
for today’s Leadersatall levelsof leadership.
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MAP OF THE ROUTES TAKEN BY SHEIKH AL-MAGHILI

FOLLOWING THE TRANS-SAHARAN TRADE ROUTES
Adapted from World History Encyclopedia and Wikipedia
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THE FIRST PAGE OF THE FAMOUS

TAJ AD-DIN BOOK -
THE COMPLETE RETYPED ARABIC
SCRIPT IS IN THIS BOOK
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CHAPTER ONE

SHEIKH SHARIF MUHAMMAD IBN ABDUL
KARIM IBN MUHAMMAD AL-MAGHILI

Sheikh Sharif Muhammad Ibn Abdul Karim Ibn Muhammad Al-
Maghili, most commonly known as Sheikh Muhammad Al-
Maghili, was born ¢.1440 AD in Tlemcen, the Capital City of
the Berber Kingdom of Tlemcen, which is currently a Provincial
Capital in today’s Algeria, North Africa (Hunwick, 1985)

Sharif Muhammad Al-Maghili was said to have descended from
the Idrisid Sharif family of Morocco. The Al-Idrisid Family was a
Sharifian Dynasty of Morocco that settled firstly at Maghila, the
birth place of Al-Maghili. They ruled part of the Berber area of
Morocco from about the year 789 AD up to 926 AD. The Dynasty
was founded by Al-Idris, a great grandson of Prophet Muhammad
(SAW), whose full names are: Idris Ibn AbdulLah Ibn Al-Hassan
Il 1bn Al-Hassan Ibn Ali Ibn Abu Talib (RLA). Al-Idris was
therefore a descendent of Ali Bin Abi Talib (RLA) and Fatima
(RLA) the daughter of Prophet Muhammad (SAW). Al-ldris was
said to have fled to Morocco after being involved in an abortive
uprising at Medina. He founded a small State near the Town of
Ceuta and began to build a Capital City at Fez. He owed his
success largely to the support he got from the Zenate Berbers, who
considered him a worthy leader because of his prophetic descent.
(Wali, 2007)

In Tlemcen, Sheikh Sharif Muhammad Al-Maghili devoted
himself to the Islamic Sciences, studying under Al-Imam Abd al-
Rahman al-Tha’alibi (d. 1470/1 AD), a distinguished scholar in the
Region and Abu Zakariya Yahya ibn Yadir ibn Atiq al-Tadalsi (d.
1472/3 AD), the Grand Qadi of Tuat. Along with the tutelage and
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guidance of other great Muslim Scholars, Al-Maghili became a
master of Tafsir, Hadith and Figh, while committing the Glorious
Quran to memory at a very tender age.

As a young Scholar, Al-Maghili toured the Maghreb (North
Africa) observing the state of the Shari’ah and challenging the
status of the Jews and the Christians who were under Muslim
Legal Protection within the Region. Such persons are called
“Dhimmi” or “Mu’ahid” and they are allowed to live freely and
practice their Religions by paying some protection taxes, the Jizya.
Al-Maghili’s challenges against the Dhimmi were caused by
external and internal events. He believed that Muslims and non-
Muslims should live their lives separately.

He tirelessly worked against the Jewish population of the Maghreb
and advocated for the destruction of all synagogues built after the
advent of Islam and to prohibit the construction of new ones. He
believed that those who helped or befriended Jews and non-
Muslims could also be rightfully persecuted. He argued strongly
that the Jews in particular had violated their status as Dhimmi
within the Islamic context. Al-Mahili’s strong views on such
subjects set him against many notable North African Scholars and
the Authorities. That Al-Maghili’s uncompromising stance on
Islam led to his collision with the Rulers and the Scholars of the
Maghreb thereby prompting him to write a book titled “7a’alif” in
which he urged the Rulers to stop collaborating in State Affairs
with the Jews and the Christians whom he termed as infidels. The
famous scholar, Abu Abdullah bin Ghazi (1437-1513) commented
on the book thus, “This is a monumental work, the composition of
a noble, knowledgeable and judicious man who is ahead of his
time...” (Batran, 1973)

Al-Maghili’s Campaigns Against The Jews
10



Sheikh Al-Maghili was among the North African Muslim Scholars
who never forgot the devastating effects of the several Crusades of
1095 to 1270 AD on Islamic States and Islamic Civilisations in the
Middle-East and in Southern Europe. Those Crusades led to the
1268 AD conquest of the Muslim State of Andalusia (present day
Spain) and the attempt by the joint efforts of Christians and Jews to
take-over Muslim States along the North African Mediterranean
Sea Coasts in 1270 AD. Having totally failed to conquer the
Maghreb, the Jews and the Christians sought a Dhimmi Agreement
where they paid taxes in return for safe residence that allowed
them to amass great wealth. After travelling all over the Maghreb
(North Africa), observing the state of Shari’ah and the status
of Dhimmi Jews in the Region, Al-Maghili arrived at the Palace
of Fez in Morocco, to propagate his view to the Wattasid Sultan of
Fez, Abu Zakariya al-Wattasi. But Al-Maghili's views were not
tolerated at Fez where the Jurists turned the Sultan against him,
prompting him to leave Fez (Brenna & Hunwick, 1986)

Sheikh Al-Maghili moved and settled in the Town of Tamentit, in
the Region of Tuat (1477-78). Tamentit was a major stop on the
Trans-Saharan Trade Route that led to the Sudan and to West
Africa from the Maghreb. The Jewish Community in the Tuat
Region had amassed a great deal of wealth credited to this
positioning and the ability to pursue professions that were
prohibited for the Muslims. Due to their wealth and status, the
Jews of Tuat were blamed for having too much proximity to the
Religious and Political Authorities of the Region, therefore lacking
total humiliation or abasement, as required of the Dhimmi under
Muslim Rule. Their lack of submission to the Jizya (Dhimmi Tax)
was also seen as an affront to Muslim Rule. Al-Maghili also cited
less common rules, such as dress and etiquette of the Dhimmi as a
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reason to persecute them. That elevated wealth and status; and the
level of Jewish influence in the Region made it easy for Al-Maghili
to stir the anger of the impoverished population against the Jewish
Community. With the support of his son, Abdul Jabbar, Al-Maghili
incited a mob to destroy the Synagogue at Tamentit and turn on the
Jewish population, resulting in their elimination and expulsion; and
their properties confiscated or destroyed. The tense situation made
the Authorities to expel Sheikh Al-Maghili from the Region of
Tuat after what they termed as causing civil and religious strife.
(Blum, and Fisher, 1993)

Most Widely Held Works by Sheikh Sharif Muhammad
Al-Maghili (http://worldcat.org)

1. Shari’ah in Songhai: The replies of al-Maghili to the questions
of Askia al-Hajj Muhammad

2. As’ilat al-asqiya wa-ajwibat al-Maghili by Muhammad ibn
‘Abd al-Karim Maghili

3. Risalah fi al-Yahud by Muhammad ibn ‘Abd al-Karim Maghili

4. Sharh al-tibyan fi ‘ilm al-bayan by Muhammad ibn ‘Abd al-
Karim Maghili

5. Misbah al-arwah fi usul al-falah by Muhammad ibn ‘Abd al-
Karim Maghili

6. Risalah fi al-ghala’if by Muhammad ibn ‘Abd al-Karim Maghili

7. Amal al-yawm wa-al-laylah by Muhammad ibn ‘Abd al-Karim
Maghili

8. Taj Ad Din Fima Yajib Alaal Muluk by Muhammad ibn ‘Abd
al-Karim Maghili

12



CHAPTER TWO
AL-MAGHILI IN WEST AFRICA

The Tuat events forced Sheikh Al-Maghili to move southwards
into West Africa. It was strongly believed that he embarked on an
Islamic Educational tour of the Bilad al-Sudan visiting Agadez (in
today’s Niger Republic); and Katsina and Kano (in today’s
Nigeria). He later proceeded to Gao, the Capital City of the famous
Songhai Empire (in today’s Mali). The Sheikh’s sojourn in West
Africa was defined by scholastic activities and his time spent in the
Region extended from around 1492 AD to 1503 AD. Details on the
Sheikh’s sojourn in West Africa are contained in the Book, “THE
TWIN LEGACIES OF AL-MAGHILI IN HAUSALAND”,
written by Professor Sani Abubakar Lugga, the 5" Waziri of
Katsina.

1. In Agadez

Al-Maghili first visited Adadez, the Capital City of the Sultanate
of Agadez c.1492 AD. The Sheikh spent about one year there
under the warm reception of the Sultan of Agadez who hosted
him. His scholarly works in Agadez garnered for him a substantial
group of followers, mainly made up of the Scholars of the City
who accepted his superior knowledge. Things were rosy for him as
a result, not only of the respect by the Scholars, but also by the
hospitality of the Sultan of Agadez and his people. (Brenna &
Hunwick, 1986)

2. In Katsina

Sheikh Muhammad Al-Maghili’s successful sojourn in Agadez

was broadcast all over Hausaland. In turn, the Sheikh heard of the

prominence of a nearby Katsina Kingdom that is famous in

commerce, Islamic Scholarship, etc. He therefore decided to visit
13



that Kingdom and to contribute his quota in its educational
development, which resulted in the establishment of the Gobarau
Islamic Centre in Katsina in 1493 AD.

The Gobarau Islamic Centre was specifically believed to have been
originally built during the reign of the first Muslim King of
Katsina, Muhammadu Korau around the year 1393 AD. It was said
to be located somewhere between the Gidan Korau (present Emir’s
Palace) and the main City Centre (Cikin Birni) but later moved to
the present site of the Gobarau Minaret. Sheikn Muhammad Al-
Maghili was said to have influenced the reigning King of Katsina,
King Usman Tsaga Rana | (1475-1525 AD), to, in 1493 AD,
reconstruct and promote the Gobarau Islamic Centre into a full
pledged University. The existing structure was believed to be the
main Minaret of the Gobarau Central Masjid which was part of the
Gobarau Islamic University built in 1493 AD (exactly 100 years
after the first Centre was built in 1393 AD).

3. In Kano

The sojourn of Sheikh Muhammad Al-Maghili in Kano (c.1494-
1497); and his authorship of this Book, “Taj Ad-Din Fi Ma Yajib
Alal Muluk” (“The Crown Of Religion On What Is Compulsory
Upon Kings™), are the Subjects of this Book, therefore are
discussed in separate Chapters.

4. In Gao

Al-Maghili left Kano and arrived at the Palace of Gao around 1498
AD, which was a zenith period in the history of the Songhai
Empire. The Emperor, Askia Muhammad Turi, had just established
the Askia Dynasty in 1493 AD, and was trying to legitimise his
political and religious authority after toppling the previous Sonni
Dynasty, which was seen as neglecting Islamic Laws and practices.
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Sheikh Al-Maghili therefore assisted the Emperor in stabilising the
Empire; especially through the “Replies” to seven questions, some
of which had several parts, asked by Emperor Askia Muhammad
just after his return from Hajj. Al-Maghili’s answers condemned
the previous Emperor of the Sonni Dynasty, and therefore
legitimised the Askia Dynasty. Other topics ranged from slavery,
government, taxation, inheritance, relationship of Scholars to the
running of the State; instances in which Jihad could be declared by
Muslims to depose a non-performing Rulers.

5. Return to Tuat

Al-Maghili asked for military support to go and confront the Tuati
Jews, but his request was denied by Askia Muhammad Turi.
Facing rejection, Al-Maghili returned to Katsina and petitioned the
King of Katsina for support against Tuat. Whether Al-Maghili
received the support or not was not known but, it was recorded that
he returned to Tuat at the Head of a considerable force, laying
siege to a base in the vicinity of Tamentit, and then proceeding to
sack both locations and persecuting their Jewish populations in
1503 AD. Sheikh Sharif Muhammad Ibn Abdul Karim Al-Maghili
retired to his Zawiya at Bu Ali in Tuat City where he was reported
to have died in 1505 AD. His fairly simple Tomb is located there
and attracting visitors from all over the World.
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CHAPTER THREE
SHEIKH AL-MAGHILI IN KANO

The story of the establishment of the Gobarau Islamic Centre
quickly spread all over Hausaland and that led to the spread of the
great scholarship enhancement roles of Sheikh Muhammad Al-
Maghili at the Gobarau Centre. His “Sharif” ancestry added to
make the Sheikh even greater. The King of Kano, Muhammadu
Rumfa therefore sent emissaries to Katsina in 1494 AD to invite
the Sheik.

According to the Kano Chronicle, King Muhammad Rumfa was
the 20" Ruler of Kano and the son of King Yakubu, the 19" Ruler
of Kano. Muhammadu Rumfa succeeded his father in 1463 AD
and his reign was characterised by unprecedented economic
growth, administrative reforms and infrastructural development.
Those developments led to a wave of influx of scholars and
traders, mostly of Arab, Kanuri and Fulani descent. The most
notable of those migrants was the great Scholar, Sheikh
Sharif Muhammad Al-Maghili, who arrived in Kano from Katsina.
He came with many Islamic books and sought the permission of
King Rumfa to teach the people, particularly the Rulers and the
resident Muslim Scholars about the greater rudiments of the
Islamic Faith. (Wali, 2007)

Under the tutelage of Sheikh Al-Maghili, King Muhammadu
Rumfa made numerous Islamic reforms and encouraged the pure
practice of Islam in the Kingdom, humbling the pagans in the
process and banning their practices. He built a Masjid on the site of
the pagan sacred tree after cutting it down. Rumfa also built
numerous Masjids and during his reign Eid el-Fitr and Eid el-
Kabir were first celebrated in Kano.
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King Muhammadu Rumfa was said to have formed the “Taran
Kano” (Kano’s Council of Nine). They were given Traditional
Titles and they served as Principal Advisers to the King and also as
Kingmakers. King Muhammadu Rumfa established the famous
Kurmi Market, which still flourishes, so as to improve trade; and
he installed an Ombudsman for the Market in order to enhance its
smooth governance.

The visit of Sheikh Al-Maghili to Kano had a lot of socio-
economic, political, as well as religious impacts on the Kano
Society. The influence of Al-Maghili on King Muhammadu Rumfa
and the advises he gave to him made the King to be regarded as a
Muslim Revivalist (Mujaddadi) who tried with great success to
transform Kano into a theocratic State ruled under Islamic Law.
Muhammadu Rumfa was undoubtedly the most famous and the
most successful ancient Ruler of Kano with the ability of ruling a
multi-religious society in accordance with Islamic Law. Most of
the political and economic changes and innovations attributed to
King Muhammadu Rumfa were achieved through the advice and
assistance of Sheikh Sharif Muhammad Al-Maghili. Many of those
achievements are still in force in Kano.

Sheikh Sharif Muhammad Al-Maghili stayed in Kano for about
four or five years before he left for Gao, the Capital City of the
Songhai Empire around 1498 AD. Before his departure, the Sheikh
raised a family in Kano that still reside and flourish in the ancient
City. He also left some relics to his descendants, which included a
copy of Glorious Qur’an, a Sword, a Walking Stick and a pair of
Scales. The Masjid he built and the House he lived in are still
in existence in Kano under the care of his descendents. Indeed, a
modern College had been built by his Kano family so as to
immortalise his name. The Leader of his family, the Shariffai
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(plural of Sharif), was always appointed by the Emir of Kano and
he goes by the Traditional Title of “Sidi Fari” (Sarkin Sharifai -
Chief Sharif). The official residence of Sidi Fari is located at
Zauren Tudu (High Hall) in Kano City, which was first built by
Sharif Al-Maghili.

During his stay in Kano, Sheikh Sharif Al-Maghili was made a

Council Member in the newly constituted Islamic compliant
Government. Since then, there had been a seat in the Emir’s

Council for the Head of Sheik Al-Maghili’s descendents, the Sidi
Fari.

The most famous legacy of Sheikh Al-Maghili in Kano and in
Hausaland is the wonderful Book he wrote around 1495/96 AD,
titled, “Taj Ad-Din Fi Ma Yajib Alal Muluk” (translated as, “The
Crown of Religion on what is Compulsory upon Kings™),
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CHAPTER FOUR
TAJ AD-DIN FI MA YAJIB ALAL MULUK

The famous Book, “Taj Ad-Din Fi Ma Yajib Alal Muluk”
(translated as, “The Crown of Religion On What Is Compulsory
Upon Kings”), written around 1495/96 AD by Sheikh Sharif
Muhammad lbn Abdul Karim Al-Maghili in Kano is perhaps the
oldest known written and published Islamic Book in the West
African Sub-Region, which maintained its original form up to
today. According to National Archival Records in Kaduna, because
of its prominence and fame in Hausaland; and its being very
scarce, a copy of the Book was obtained by Northern Nigerian
British Colonial Officers from the first Waziri of Katsina, Sheikh
Alhaji Haruna, got it translated into English by Mr. Baldwin
(Principal of Katsina College) in 1929 and edited by Professor
Arnold (of the School of Oriental Studies, Rabat, Morocco) in
1930. The National Archival Records Kaduna, File No KATPROF
599; titled, “TAJ AD DIN BY SHEIK SHEHU MAGILI, has the
following covering memo on page 1.

No. 19/1929/1. Katsina, 19" February, 1929.
From The District Office, Katsina Division,
To The Resident, Zaria Province
Taj] Ad Din — Shehu Magili of Tlemsen

Translated by Mr. Baldwin.

| have the honour to forward a copy of a letter received from Mr.
T. H. Baldwin of the Education Department together with his
translation from the Arabic of the Taj Ad Din of Shehu Bagili of
Tlemsen.

2. Shehu Bagili is described by BARTH as the friend and
contemporary of the great Es Soyuti (1445-1503 A.D.) and
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according to local tradition was the first apostle of Islam to Katsina
and Kano.

3. Though well known by name the Taj Ad Din has been read by
few of the present generation of Katsina Mallamai. The copy from
which Mr. T. H. Baldwin made his translation was obtained from
Waziri of Katsina.

4. The Taj Ad Din is a treatise on the art of ruling, comparable in
some respects to the famous “Prince” of Nicholas Machiavelli but
of a lofty morality worthy of the highest ideals of Kingship.

5. It is suggested that the Taj Ad Din might serve a useful purpose
as a Text Book for the instruction of the rising generation of
Mohammedan Rulers.

Signed by the District Officer, i/c Katsina Division

Subsequent to the memo above, the File contained the following
correspondences and actions:

1. The Resident of Zaria Province forwarded the English
Translation of the Book to the Secretary, Northern Provinces,
Kaduna; memo dated 25™" February, 1929.

2. The Secretary, Northern Provinces, forwarded the documents to
the Lieutenant Governor who requested to see the original
Arabic Book obtained from the Waziri of Katsina Sheikh
Haruna from which the translation was made; memo dated 4%
March 1929.

3. The Lieutenant Governor later directed that both the English
and Arabic copies should be sent to Professor Arnold of the
School of Oriental Studies, Morocco for editing. And that
reasonable number of copies of the edited English Book and the
Arabic text should be printed in England at the expense of
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Katsina Native Authority; under a memo dated 18™ March,
1929.

4. But later, the Lieutenant Governor approved that the publication
of the Book should be taken over by the Translation Bureau and
the printing shall be at Government expense; under a memo
dated 15 July 1930.

5. However, a decision was later taken after several consultations
that the Arabic and English Books should be printed in London
and that the Katsina Native Authority was willing to finance the
publication of several copies up £50. A letter was written to this
effect to the Superintendent of Education, Nigeria, through the
Crown Agents for the Colonies, London, on 22" June 1931.

6. Finally, a memo written by the District Officer i/c of Katsina
Division to the Resident, Zaria Province, on 21 March 1934
explains as follows:

(a)Based on the memo of 21% June, Mr Baldwin was asked to
undertake negotiations as to printing with Imprimerie
Catholique, Beyrouth, for 1,000 copies of both Arabic and
English versions, strongly bound.

(b) On 1%t September 1933, a shipment advice note from
Beyrouth was forwarded to the Controller of Customs at Lagos
to verify if the Books have arrived. It was however until 3
November 1933 that the Books were cleared by the Director of
Education.

(c)Copies were thereafter distributed to the Emir of Katsina,
Councillors, District Heads, Native Authority Officials, School
Teachers (Malamai) and some Colonial Officers. The Emir of
Katsina also sent some copies to the Sultan of Sokoto and some
other Emirs.
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CHAPTER FIVE

A REPRODUCED ARABIC COPY OF
“TAJ AD-DIN FI MA YAJIB ALAL MULUK?”

BELOW IS A REPRODUCED COPY OF “TAJ AD-DIN FI MA
YAJIB ALAL MULUK” FROM THE ORIGINAL TRANSCRIPT
OBTAINED FROM THE FIRST WAZIRI OF KATSINA,
SHEIKH ALHAJI HARUNA IN 1929. THE ORIGINAL
TRANSCRIPT IS PRODUCED AS APPENDIX | OF THIS
BOOK (FILE NO. SOKPROF; ITEM NO.28; REFERENCE NO.
A/AR)
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TAJ AD-DIN FI MA YAJIB ALAL MULUK

(THE CROWN OF RELIGION ON WHAT IS
COMPULSORY UPON KINGYS)

In the name of Allah, the Most Gracious, the Most Merciful. May
Allah Dbless our Sayyid Muhammad, his Family and his
Companions; a firm blessing. Thus says the learned teacher, the
well instructed and erudite Imam, the crown of the Faith and lamp
of the Muslims, Abu Abdullah Muhammad son of the revered
Sheikh Abdul Karim son of Muhammad al-Maghili; may Allah be
gracious and merciful to him, ameen. And may Allah also help him
in his undertakings and turn him away from all what is unlawful.
Praise be to Allah, the Lord of the Universe, the Merciful, the
Compassionate, the Ruler of the Day of Judgment. And may His
Blessings and Peace be upon the Messenger of Allah, the best of
all Allah’s creatures, Muhammad son of Abdullah, on his Family
and on his Companions; all of them.

After this; may Allah confirm you (King of Kano, Muhammad
Rumfa) in piety and guard you from the pitfalls of worldly desires!

Verily kingly power is a viceroy from Allah (SWT) and a
stewardship from Allah’s Messenger (SAW). How great, then, is
its dignity and glory; and how heavy is its burden.

The greatness and the weight of the burden of leadership are
clearly spelt out when Allah (SWT) appointed Prophet Dawud (AS)
as a King and Allah says to him, “O Dawud (King David)! Verily,
We have placed you as a Viceroy on the Earth; so judge you
between men in truth (and justice) and follow not your desire, for it
will mislead you from the path of Allah. Verily, those who wander
astray from the path of Allah (shall) have a severe torment (in
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Hell-fire) because they have forgotten the Day of Reckoning.
(Qur’an 38:26).

If the King follows the path of righteousness, then, piety will cut
the throat of his worldly desires. If he goes astray, then his piety
will fall victim to worldly lust. On you, oh King, is enjoined the
fear of Allah. Every soul shall taste of death and you shall receive
nothing but the reward of your worldly works on the Day of
Judgment. Whosoever is set far from the Hell Fire and placed in
the Paradise has triumphed. Earthly life is only vanity.

This is direct reference to where Allah says, “Everyone is bound to
taste death. And you shall receive your full reward on the Day of
Resurrection. Then, whoever is spared the Hell-Fire and is
admitted into Paradise Garden has indeed attained success. For
the life of this World is merely an illusory enjoyment”. (Qur’an
3:185)

It is also important for all people to always remember that Allah
(SWT) has bestowed on each and everyone some form of
leadership, which he/she shall account for in the Hereafter.
Abdullah Ibn Umar (RLA) narrated that the Prophet (SAW) said,
“Every one of you is a guardian (shepherd) and is accountable (to
Allah) for what is committed to his charge. The Leader of people is
a guardian in respect of his subjects and he is responsible for
them. A man is a guardian in respect of his family and others in the
household and he is responsible for them. A woman is a guardian
in respect of her husband’s property and children and she is
responsible for them. The servant of a man is a guardian of the
property of his master and he is responsible for it. In short,
everyone is a steward and is accountable (to Allah) for those
people and things placed under his care” (Bukhari and Muslim).
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The above Hadith places a much greater burden on the Leader
who, in addition to his family and properties, is also responsible
for all his subjects and their properties! What a burden on a
Leader who shall account for millions of his subjects in front of
Allah (SWT).

We will now put before you, oh! King, in regards to this a brief
exposition in Eight Chapters. May Allah help us to the truth!

CHAPTER ONE

This First Chapter Sets Forth The Ideals Which Should
Animate The King.

Authority is a war that swings between worldliness and piety and
every wise and faithful man must put away worldly motives from
him as far as in him lies. Except if it becomes absolutely necessary
for him to take it up; here place all your trust in Allah and seek His
help in all your affairs. Let all your works be unto Allah, and
remember that you are only one of His creatures. Many would be
more powerful than you if it were not for His help. So let all your
hopes and fears be in Allah and all your cares centred on the
welfare of His creatures.

The Glorious Qur’an and the Hadith are replete with the
responsibilities of Leaders and those of Followers. A leader must
be just and fair to his people and the Followers must obey a just
and fair Leader. For example, Allah says to Leaders that,
“...Verily! We (Allah) have placed you as a viceroy on earth, so
judge between people in truth and justice and follow not your
desire for it will mislead you from the Path of Allah. Verily; those
who wander astray from the Path of Allah shall have a severe
torment. (Qur’an 38:26). The Followers were admonished by Allah
as follows: “O you who believe! Obey Allah and obey the
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Messenger (Muhammad), and those among you who are in
Positions of Authority (Qur’an 4:59)

Allah has not invested you with power that you may lord it over
your subjects and dominate them. But Allah has put you in
authority only to foster your subjects’ spiritual and material well-
being. So give thanks for Allah’s bounty to you and do good as
Allah has been good to you.

Allah says, “But seek, with that, which Allah has bestowed on you,
the home of the Hereafter, and forget not your portion of legal
enjoyment in this World, and do good as Allah has been good to
you, and seek not mischief in the land. Verily, Allah does not like
those who commit great crimes and sins: the oppressors, the
tyrants, the mischief-makers, the corrupt”. (Qur’an 28:77)

Do not despair of Allah’s mercy, for He has dispelled uncountable
number of woes!

Allah says in the Qur’an 39:53, that, “Say: O My servants who
have transgressed against themselves (by committing evil deeds
and sins)! Despair not of the Mercy of Allah, verily Allah forgives
All sins. Truly, He is Oft-Forgiving, Most Merciful.

Truly, the veiling of the King from his subjects is the source of
all mischief.

The term “veiling” here is suggested to refer to the oriental
seclusion adopted by the later Abbasid Caliphs and several other
Leaders, which was in strong contrast with the intimate relations
that existed between Prophet Muhammad (SAW) and the early
Caliphs and their subjects. Therefore, a Leader must always be
active, watchful of events in his Domain and available to his
people. As the going goes, “truly, the veiling of the King from his
subjects is the source of all mischief .
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CHAPTER TWO

This Second Chapter Is On What Is Incumbent On The King
In Maintaining A Fine Style And Dignity.

Authority is a curb to the wilful souls of men. Every King, then,
should put on the mantle of dignity, whether in town or at
countryside. Manifest your love of what is excellent and worthy to
the people; show your hatred of corruption and corrupt people.
Adorn your body, perfume your breath and make comely your
apparel with the adornments that are permissible to men, without
Imitating the fashions of women or reducing the treasury to
bankruptcy. Do not deck yourself with gold, or silver, or
voluminous silk for that is shameful, ignoble and improper.

A Leader should appear in decent, humble and noble but attractive
attires; and must maintain clean body and dresses. Dirty and
tattered dresses are not for Muslims; talk less of being a Muslim
Leader! According to Aisha (RLA), Prophet Muhammad (SAW)
was very fond of perfumes, especially “men’s scents’ i.e. musk and
ambergris. The Prophet (SAW) himself said, “The best scent is the
perfume of musk (At-Tirmidhi). Prophet Muhammad (SAW) and
his Companions (RLA) led simple and humble lives. Tradition
dwells fondly on the Prophet’s simple life.

Sit cross-legged when you seat yourself, be still as far as you are
able to be; and do not fidget your eyes or your hands. Let your eyes
be downcast though your looks should be searching and your
glances observant. Approach people with due courtesy and let that
which you receive from people in speech to be according to what is
true. Do not open your mouth even in order to yawn. If the urge to
yawn comes to you utter the name of your Lord and it will pass
from you. But if you have allowed the desire to overpower you

35



then cover your mouth with the back of one of your hands. Laugh
not loudly ever; for only the blind in heart do this to the increase of
their blindness.

Laughing at the misery of someone is prohibited in Islam. Equally,
excessive laughter even in a joking mood is prohibited as the
Prophet (SAW) said, “Do not laugh too much, for excessive
laughter kills the heart spiritually (Ibn Majah). On the other hand,
smiling is encouraged as it is a source of reward from Allah. It is
reported severally that Prophet Muhammad (SAW) would always
smile. Abdullah ibn Harith (RLA) reported that he did not see
anyone who smiled more than the Prophet (SAW). The Prophet
(SAW) also said that “your smile for your brother is charity (that
attracts reward from Allah)” (Tirmidhi)

Be covetous of silence always, for seldom is the talker safe. If you
must speak, be brief and clear. Be mindful of the fact of death, for
a man may regret his sayings and his thoughts. The substance of
man is in his two smallest members: i.e., his heart and his tongue;
so put prudence before you in all your affairs; as the tongue is the
mirror of the heart; and the heart is the store of your actions.

Being able to speak is a blessing, and Allah (SWT) has granted
such ability to people for specific purposes. On the Day of
Judgment everyone will be held responsible for every word they
have uttered in this World; therefore caution must be exercised in
speaking. Two Angels are assigned to each person to record
his/lher good and bad deeds and utterances; Allah says, “He
(person) does not utter a statement except that there is an
Observer by him ready to record it”. (Quran 50:18). Allah also
says, “O you who believe; fear Allah and speak a word that is
right. He will set right for you your deeds and forgive you your
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sins. And whoever obeys Allah and His Messenger (Muhammad)
has certainly attained a great achievement” (Quran 33:70-71).

Abu Huraira (RLA) said that the Messenger of Allah (SAW) said,
“Let him who believes in Allah and the Last Day speak good, or
keep silent (Bukhari and Muslim). The Prophet (SAW) also said,
“A man might speak a word without thinking about its
implications, but because of it, he will plunge into the Hell Fire
further than the distance between the east and west” (Bukhari and
Muslim).

The two most shameful things are: arrogance in a citizen and
falsehood in a King. If you converse, be truthful. When you make a
pledge/promise, fulfil it.

Allah (SWT) has clearly admonished people to fulfil their
pledges/promises. He says, “...And fulfil your pledges. Verily! The

pledge will be questioned about (on the Day of Judgement)”.
(Qur’an 17:34)

If you command or forbid, be urgent till you have attained your
purpose. Beware lest your deeds march short or your words or the
awe of you will depart from the hearts of your Ministers and your
citizens. If the King is slack in enforcing his orders, weakness
appears in all his affairs; the whole of his authority among men is
enfeebled and he casts off his garments of majesty and excellence.
Do not bring into your Council and your work meanly persons in
the eyes of the people, for a man’s retinue is his garment. Choose,
therefore, good garments (in people). A King who draws near to
him the best of his people and turns aside the bad ones is virtuous;
a King who draws the worst of his people and avoids the good
ones is evil. You may know a man by his friend, as it is the whole
World over.
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A leader’s success or failure is determined by the type of Viziers,
Councillors, Servants, Friends, etc; he brings close to him and
works with. Good people assist the Leader in good works and bad
people lead the Leader astray. Allah clearly admonished people to
select or elect leaders who are strong physically and in character;
and are trustworthy. Allah says, “Verily the best of men for you to
hire (appoint or elect) is the strong, the trustworthy (Qur’an
28:26). Good Leaders have good advisers who they always consult
with and then depend on Allah in the execution of whatever
resolutions they reach. Allah says, “...And consult them in the
affairs. Then when you have taken a decision, put your trust in
Allah, certainly, Allah loves those who put their trust in Him
(Qur’an 3:159).

Do not enslave yourself to garments or to stallions, or a Palace or
an estate. In sum, the condition of the King and the condition of his
subjects are like the two pans of a balance. Spend on your own
account more or less, to keep the balance even.

Truly, the veiling of the King from his subjects is the source of
all mischief.

CHAPTER THREE

This Third Chapter Concerns The Duties Of The King In The
Organisation Of His Realm.

Authority rests on wise management in government. Every King
must manage his Kingdom well both at home and abroad, and must
do all that in him lies for the welfare of his subjects. For this he has
servants in his presence to do him service; men of wisdom who
give wise counsel, trustworthy men who collect and spend public
funds, scribes and accountants who keep records, messengers,
informants, watchers and patrolmen. There are also learned and
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trustworthy religious men who guide aright, meritorious leaders
who assemble to prayer, upright men who bear witness, advocates
who intercede, trusted Judges who give just decisions, men who
honour Allah, Governors who love to pay their due, Viziers who
fear none but Allah. Again, there are strongholds well fortified and
well provisioned, spirited horsemen and bold footmen ready for all
emergencies, munitions plentiful and strong; and accomplished and
trusty physicians.

Then in the wars there are viziers who assemble the men, who ease
the burdens, encourage warlike ardour and bearing of arms, and
marshal the army for the combat. There are also the eloquent poets
to kindle the hearts of the brave and to pour scorn on those who
flee. There are those with knowledge of the art of war by whose
counsel anxieties are cleared. War, indeed is treacherous; guile
counts for more therein than strength or speed.

These are the requisites for good leadership, which tally with the
speech of the most referenced Caliph, Umar bin al-Khattab (RLA),
who stated on assumption of office that, “Now that I am in charge
of your affairs, be sure that roughness has been increased. My
severity will show on the unjust and the enemies of the Muslims.
But for those who are peaceful, religious, and with good
intentions, | am softer on them than they would be with each other.
I will not allow anyone to be unfair or to encroach upon somebody
else. But those who do, | would put their face on the ground, and
put my foot on their chest until they accept what is right. With all
this severity | am ready to lower my head to the poor people and to
the contented. You can find in me the following characteristics
which | promise to maintain: Firstly, I will never touch any money
from the tax we collect, or from alms money. Secondly, nothing of
state money will be spent except in the right way. Moreover, | am
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going to increase what is assigned to you and to defend the
country. | also promise not to lead you to destructive wars, and not
to leave soldiers for long periods on the front lines. When you go
on an expedition, | promise to take responsibility for your families
until you come back. Slaves of Allah, watch Allah in every action.
Help me in governing you by being righteous; and help me against
myself by giving me the right advice and by stopping me from
committing any thing that is wrong. Having accepted what |
wanted to say, | ask Allah for forgiveness for me and for you.”

Truly, the veiling of the King from his subjects is the source of
all mischief.

CHAPTER FOUR

This Fourth Chapter Concern The Duties Of The King In
Taking Precautions, Whether At Home Or Abroad.

Kingly power is seductive and caution is its shield. The glamour of
royalty gives a false confidence, hence the constant need for
caution. Therefore, show firmness and restraint in dealing with
your wives and children.

The home front is very important in leadership. Anyone who
cannot effectively and efficiently handle his home is likely not to be
able to handle outside leadership efficiently.

And show eagerness for effective warriors and arms. Rise from the
company of cat and mouse to share the habitations of the
wilderness. Has not Allah shamed the coward among men and
clothed him with a gown of disgrace on Earth? Can Kingdoms
been ruled by poltroons in our day? Nay; leadership is by valour
alone that it can be won. A brother to War, when War shows her
fangs and girds up her loins, is ready for fight; and when she
subsides, he subsides.

40



The sojourn of a King only in the city breeds and brings all manner
of trouble and harm to his people. The bird of prey abides in the
open and the wild places. The cock only struts around his domains.
The eagle wins his realm by firm resolve in the skies and on the
land; and the cock’s voice is strong as he masters the hens. Ride
the horses of resolution upon the saddles of prudence. Cherish the
land from the spoiling drought, from the raging wind, the dust-
laden storm, the raucous thunder, the gleaming lightning, the
shattering fireball and the beating rain. Kingdoms are held by the
sword, not by delays. Can fear be thrust back except by causing
fear?

Allow only the nearest of your friends and aids to bring you food
and drink and bed and clothes. Do not part with your coat of arms
and weapons and let no one approach you save men of trust and
virtue. Never sleep in a place of peril and keep on rotating your
places of sleep. Do not use your regular dresses in places where
you sense danger. Have near to guard you at all times a band of
faithful and gallant men, sentries, bowmen, horsemen and footmen,
Times of alarm are not like times of safety. Conceal your secrets
from people until you master your undertaking.

Caution in Islam is a great virtue. For example, in the event of war
Allah says, “When you (O Muhammad) are among them, and lead
them in prayers, let one party of them stand up (in prayer) with you
taking their arms with them; when they finish their prostrations, let
them take their positions in the rear and let the other party come
up which has not yet prayed, and let them pray with you taking all
the precautions and bearing arms. Those who disbelieve wish, if
you were negligent of your arms and your baggage, to attack you
in a single rush... ” (Qur’an 4:102) Caution is also exemplified in a
Hadith that outlines the story of a Bedouin man who was leaving
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his camel without tying it; where Prophet Muhammad (SAW) )
asked him “Why don’t you tie down your camel?” The Bedouin
answered, “I put my trust in Allah.” The Prophet then replied,
“Tie your camel first, and then put your trust in Allah.” (At-
Tirmidhi)

Beware of slanderers though they be more than seventy in number
and be not beguiled by men’s outward seeming. Be shrewd and
understanding in every matter. Question those who bring gifts; to
dismiss them is wise and to retain them is folly. “I will send to
them a gift and wait what my envoys bring back.”

These words were spoken by the famous Queen of Sheba, who is
called Bilgis in Islam. She was a sun-worshipper, who received a
letter from Prophet Suleiman (AS) (King Solomon) demanding her
submission to Allah’s worship. Fearing an invasion from King
Suleiman (AS), she sought to temporise by sending gifts to him.
Allah says, “Bigis says, “But Verily! 1 am going to send him
(Suleiman) a present, and see with what (answer) the envoys
return. So, when (the envoys) came to Suleiman (Solomon), he
said: “Will you help me in wealth? What Allah has given me is
better than that which he has given you! Nay, you rejoice in your
gift!” (Qur’an 27:35-36)

Remove every stronghold which you cannot control lest your
enemies resort to it; and your people would be divided and trouble
would be increased. Beware of ropes, lest the serpent bites you.

Truly, the veiling of the King from his subjects is the source of
all mischief.

CHAPTER FIVE

This Fifth Chapter Concerns The Duties Of The King In The
Investigation Of Affairs.
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Authority is perspicacity among creatures of cunnings. Every King
must investigate certain matters according to divine decree, namely
those which if neglected may bring an evil consequence. He must
enquire about everything he does not know from the upright, the
trustworthy, the Allah-fearing and the responsible people who are
at hand. He will take in charge all the abandoned people, the
orphans and the feeble-minded, and will cause them to be brought
before him for care. He will discover the number of the heirs of
those deceased and will look into the affairs of all boys and girls
who are minors.

The care of the minors and the feeble-minded, especially as it
concerns inheritance, is part of the regular duty of a Muslim
Judge, so it is a priority duty of the King, who is the supreme judge
in his Kingdom. Absolute care must be taken in ensuring that items
of inheritance are given to the due beneficiaries as stipulated by
the Shari’ah.

He will scrutinise the treasury, the stipends of Governors, and all
other matters, whether of property or otherwise, which are under
his care. He will do all these attentively and with restraint, not with
apathy and covetousness. If the shepherd let stray his flock in the
desert, of what use is his care in the stables?

The King must watch his Governors vigilantly in all their works,
weigh carefully their statements and examine their conditions. He
will estimate their wealth before appointing them and will watch
their conduct on all occasions. Take away whatever is in excess of
their proper earnings and, if in doubt, divide it into two and take
half.
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This is a form of “assets declaration” for public servants, which
should be aimed at curbing bribery, corruption, injustice and
embezzlement.

Whoever has failed in his duties should be reprimanded. Whoever
Is feared that he would be unjust, should be removed from office.
If any of them is the object of repeated complaints, albeit the
evidence is not clear, the King should change him if he can find a
suitable substitute. Otherwise people will use the officer as the
householder uses the steps of his house or the milkman uses the
one who holds his cow for him.

To his subjects, the King will be as the shepherd of a flock among
ravening lions, for from evil Governors all manner of corruption in
every land emerges. If engaged on any matter, be sincere. When
appointing any agent, choose the best! If he performs well, you
share the goodness; and if he performs poorly, you share the
blame. Whoever keeps at his gate a ravening hound, and the hound
bites people, it is as if he had bitten the people!

These are similar to the instructions Caliph Umar ibn Al-Khattab
used to issue to all his appointees, i.e., “Remember, | have not
appointed you as commanders and tyrants over the people. | have
sent you as Leaders instead, so that the people may follow your
example. Give the people their rights and do not beat them unduly
lest they become abused. Do not praise them unduly, lest they fall
into the error of conceit. Do not keep your doors shut in their
faces, lest the more powerful of them eat up the weaker ones. And
do not behave as if you were superior to them, for that is tyranny
over them”.

Moreover the King should investigate the case of anyone who is
strongly suspected of corrupt practices, should these be duly
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attested. If upright men give evidence that anyone has wine in his
house, or shows signs of it in his dwelling, should be searched. If
wine is found there the King will make him an example and punish
him; if not, he will threaten and rebuke him. Should anyone betray
signs of wine-bibbing from his odour, speech or gait; then his
breath will be tested. If the smell of wine is certain, he has drunk it
even though he has not been suspected of this offence. If the breath
is uncertain he will be admonished to the extent that his reputation
warrants.

A man who is found in company of a woman who is not his wife in
suspicious circumstances should be whipped if there is not
sufficient evidence to warrant for the legal penalty. The man will
receive some punishment for his evil intention although the
evidence is not sufficient to inflict on him the legal penalty for
adultery or fornication.

The King should search out the news of foes from trusty agents in
times of strife and safety alike, until there is nothing hidden from
him of their down-sitting and up-rising. Truly ignorance is
blindness and a discerning man will overcome a thousand blind
ones. The greatest of calamities is an unforeseen invasion of the
people. Consider well the sayings of Bilqis “I will send to them
with a gift”; etc.

Islam prohibits people from deliberately spying on another, but
encourages intelligence gathering for security purposes. In the
case of deliberately spying on one another, Allah says, “O you
who believe! Avoid much suspicion, for some suspicion is a grave
sin; and do not spy (on one another), nor backbite (against one
another). Would any of you love to eat the flesh of his dead
brother? You would abhor it!” (Qur’an 49:12.
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But for security purposes, the Glorious Qur’an gives a lot of
instances. The sister of Prophet Musa (AS) (Moses) was sent by
their mother to spy on the household of the Pharaoh to see what
happens to the young Musa who was just picked up from the Nile
River in a basket by the Pharaoh’s wife. In the story of Prophet
Suleiman (AS) (King Solomon), the Hoopoe (bird) performed the
intelligence gathering. The Quran also attaches great importance
to the analysis and dissemination of security information by
experts. This is evident in a Verse in which Muslims are directly
instructed to report any security information to those in charge of
the security of the State, who, the Quran asserts, are better
equipped to understand and deal with its implications (Qur’an

4:83)

The Sunnah of Prophet Muhammad (SAW) is replete with
instances of intelligence gathering before the Hijrah to Medina,
during the times of war with the infidels of Mecca and during the
raids and the blockade of caravan routes linking Mecca to the
outside World, especially the desert overland routes from Mecca to
Syria in the north and to Yemen in the South. Indeed, spying or
intelligence gathering for security reasons is valid and of most
importance in Islam.

The King will scrutinise the blaming of backbiters (slanderers) and
the praises of flatterers. How many distant ones have they brought
near and how many that were near have they driven far! How
many foes have they caused to be loved, and how many friends
have they made to be hated! How many strongholds has the
slanderer wrecked with his lips, and not with an iron axe! So
banish the slanderer far from you. How many a rightly guided sage
has he made to look foolish! And some there are who praise much,
then blame much; and they blame much, then praise much, so that
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you may be hard put to it to know whether they praise or blame. So
look into every matter and be cautious of your allies in all things.
How many of our people have given the plan of campaign into the
hands of the Jews and the Christians!

Major sins are indeed the cause for all misery, evil and torment in
this World and in the Hereafter. And the worst of all major sins are
those that are greatest in harm and danger to humanity like
backbiting and slandering. These two sins are forbidden by Allah
because they sow enmity, they cause hostilities between people of
the same household and between neighbours; and even between
communities or Nations. Lives have been lost and properties have
been destroyed as a result of the evils of backbiters and slanderers.
On slanderers and backbiters Allah says, “Oh you who believe! If
a wicked person (slanderer) comes to you with any news, ascertain
the truth, lest you harm people unwittingly, and afterwards become
full of regret for what you have done (Qur'an 49:6). The
punishment for slanderers and backbiters in the Hereafter are
clearly stated by Allah as, “Waelun (Hell Fire) is for every
Slanderer, Backbiter” (Qur’an 104.:1).

The Prophet (SAW) once gave counsel to Abu Dharr (RLA),
saying: “O Abu Dharr! Beware of backbiting, for backbiting is
graver than adultery. ” Abu Dharr (RLA) said: “Why is that so, O
Messenger of Allah?” He (SAW) replied: “That is because when a
man commits adultery and then repents, Allah accepts his
repentance. However, backbiting is not forgiven until forgiven by
its victim”. This Hadith is backed by another where Abu Hurairah
(RLA) reported that, the Prophet (SAW) said, “Do you know who
is a bankrupt?” The Companions (RLA) said: “The bankrupt
among us is the one who has neither money with him nor any
property”. The Prophet (SAW) said, “The real bankrupt of my
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Ummah would be he who would come on the Day of Resurrection
with Salat, Saum and Sadagah (charity), but he will find himself
bankrupt on that day as he will have exhausted the good deeds
because he reviled others, brought calumny against others,
unlawfully devoured the wealth of others, shed the blood of others
and beat others, etc; so his good deeds would be credited to the
account of those who suffered at his hand. If his good deeds fall
short to clear the account, their sins would be entered in his
account and he would be thrown into Hell Fire” (Muslim).

Truly, the veiling of the King from his subjects is the source of
all mischief.

CHAPTER SIX

This Sixth Chapter Concerns The Duties Of The King In
Respect To Righteous Judgment.

Royal authority has two pillars of support: justice and charity.
Justice means that the King shall pay every claimant his full due,
both from himself and from others; charity means that he is
bounteous with his own substance not with the property of others.
Justice, again, requires him to give no precedence to either of two
parties in a case in respect of their mode of entry or seats in his
Court. In other words, the Judge will see that the more powerful of
the litigants does not score any advantage over his humbler rival.

He will not pay undue attention to them, or converse with them, or
have other dealings of the kind with them. In all his proceedings he
will avoid showing any partiality to one or the other, being neither
S0 grim as to scare them nor so pleasant enough to make them
bold. If anyone greets him he will only return the salutation. He
will not chat affably with him until it is plain that he is not one of
the litigants or a mediator. If either of the parties asks him how he
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does, he will ignore the question and say to them both “come to the
matter in hand and be just in the dispute; neither of you is given
any preference here today”. If one assumes precedence over the
other in his entry, or his place in Court, the Judge will make them
equal and will treat them as such.

Justice is a key pillar of leadership. The Glorious Quran is replete
with the mention of justice at all levels of leadership and in all
human dealings with one another; e.g., in Qur’an 4:35 where
Allah says, “O You who believe! stand out firmly for justice, as
witnesses to Allah, even though it be against yourselves, or your
parents, or our kith and kin, be he rich or poor, Allah is a better
protector to both (than you). So follow not the lusts (of your
hearts), lest you may avoid justice, and if you distort your evidence
or refuse to give it, verily, Allah is ever well acquainted with what
you do”. And in Qur’an 16:90 Allah says, “Allah commands
justice, the doing of good, and liberality with the kith and kin, and
He forbids all shameful deeds, and injustice and rebellion: He
admonishes you, that you may heed the admonition ”.

The Prophet (SAW) stated that a just leader has a special place on
the Day of Judgment, as narrated by Abu Huraira (RLA) that the
Prophet said, “Seven sets of people shall be sheltered by Allah in
His Special Shade on the (Judgment) Day where there shall be no
shade except that of Allah. Those sets of people are, first, a just
Leader...” (Bukhari). Injustice has horrific consequences. The
unjust will not be judged only on the Day of Resurrection, as Allah
will test them with calamities right from this World. The
Messenger of Allah (SAW) said: “There is no sin more worthy of
Allah hastening the punishment upon its practitioner in the World
along with what is in store for him in the Hereafter than injustice
and severing the ties of kinship.” (At Tirmidhi). Leaders at all
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levels should beware of the prayers of the oppressed, which never
fail. Abu Huraira (RLA) narrated that the Messenger of Allah
(SAW) said: “There are three persons whose supplication is not
rejected by Allah: the fasting person when he breaks his fast, the
just Leader, and the supplication of the oppressed person; Allah
raises it above the clouds and opens the gates of Heaven to it. And
the Lord says: ‘By My might, I shall surely aid you, even if it
should be after a while.” (At-Tirmidhi)

Justice also requires the Judge to give each of the parties his turn in
speaking. He will accept no witness who is not upright and
dependable or who is suspected of bias against the defendant. If
right judgment is difficult, the judge will, after persevering
investigation, diplomacy and close scrutiny, select from the
witnesses the most truthful in character.

Muslim Scholars have opined that it is one of the functions of the
Muslim Judge to draw up a list of competent witnesses. These will
include only persons of approved character who, once accepted,
are presumed to speak the truth. Suspicion of bias disqualifies a
witness. In criminal matters that require serious punishment (like
in adultery or fornication) four male witnesses are required. But in
civil matters, two competent male witnesses or one male and two
females are sufficient. Allah says, “O you who believe, ...get two
witnesses, out of your own men, and if there are not two men, then
a man and two women, such as you choose, for witnesses; so that if
one of them (the women) errs, the other can remind her ...So fear
Allah; for it is Allah that teaches you. And Allah is well acquainted
with all things. (Qur’an 2:282)

For it is on the evidence that matters turn, and most witnesses are

deluded by error and steeped in ignorance. The Judge will have to

certainly inform the defendant of the reasons of the plaintiff and
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will hold him innocent until he is sure that the accuser is not unjust
and the case is proven beyond reasonable doubts. When the matter
Is concluded he will give judgment after suitable consultation. No
judgment is lawful unless it accords with the recognised principles
of Islamic legal authority. An unsupported verdict is unjust and
erroneous.

The judge must unravel all evidence and must treat cases which
lack proof according to their kind.

Having dealt with the selection of witnesses the Author (Sheikh Al-
Maghili) proceeds to discuss cases where conclusive evidence is
not available.

A charge of theft in default of clear evidence may fall under one of
three heads. The first is when the charge is at odds with the
reputation of the man accused. Then the Judge will pay no heed to
the plaintiff’s cause but rather punish him for defamation if the
defendant is an upright man. The second case is when the charge
accords with the defendant’s reputation. Here a punishment must
be given. The accused will be put in ward, threatened, cautioned
and whipped, according to the crime and his degree of infamy. It is
sometimes resolved when there is not clear evidence in the case
such as stealing, to put the defendant on oath. This happens when
he is known to have committed a similar offence, and when his evil
doing is renowned and confirmed.

It should be generally noted that, the onus of proof is always on the
plaintiff, so in default of satisfactory evidence there would be no
need to put on oath the defendant, if he is of proven good
reputation.
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Moreover, by reason of ill-repute, the plaintiff may become the
defendant. A confirmed and notorious evil-doer will be imprisoned
until he amends, or until he dies.

For example, when a man of ill-repute accuses a man of good-
repute and no substantial evidence is produced, the accuser shall
be punished for character assassination. Here, it is the duty of the
Muslim Judge to decide which of the two litigants is to be the
plaintiff and who shall be the defendant. This is a somewhat
technical matter that must be treated with utmost caution and
proper Islamic legal knowledge.

A third case, falling between the other two, is when nothing is
known of the accused. When this is so, the Judge must detain the
accused and enquire into his character. If as a result, either of the
previously mentioned conditions emerges, the Judge will act
accordingly. If not, he will dismiss the accused after investigation
with admonition, warning and threats which will vary in severity
as prudence requires. In all this, the Judge will act piously and not
with self-interest. Men are not all alike in character. This, then, is
the procedure when a man is charged with an offence like theft
without sure evidence.

But a man who is accused of crime like homicide must first be put
in ward, fettered, examined and threatened. If evidence appears,
action will be taken; if not, his reputation must be scrutinised.
When this agrees with the charge he will be kept in prison for a
considerable time, otherwise hasten to discharge him. Every man
will be judged according to circumstances and evidences.

It is the bounden duty of a great King to sit every day where the
people, particularly the women and the children may have access
to him. Because many of them may not have been satisfied by his
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appointed Judges and Governors and Councillors; for it is often
against these that the people have complaints. He must not hesitate
to rebuke the Judges and the Governors on this account or they will
use him as the householder uses the steps of his house or the
milkman uses the man who holds the horns of his cow. The pious
Caliphs (RLA) deposed their good officers by reason of the
peoples’ complaints, so as to draw people close to the Authority;
and this may make people to be more poised and thereby gaining
their fellowship.

Truly, the veiling of the King from his subjects is the source of
all mischief.

CHAPTER SEVEN

This Seventh Chapter Is Concerned With The Lawful
Collection Of Revenue by The King.

No King shall raise money except in the manner which Allah
(SWT) has sanctioned. He, who over steps the limits which Allah
has set, has harmed himself.

Allah has warned that, “These are the limits (ordainments set by
Allah), and whosoever obeys Allah and His Messenger
(Muhammad) will be admitted into Gardens under which rivers
flow (in Paradise), to abide therein, and that will be the great
success. And whosoever disobeys Allah and His Messenger
(Muhammad), and transgresses His limits, He will cast him into
the Hell Fire, to abide therein; and he shall have a disgraceful
torment”. (Qur’an 4:13-14)

Bounty is the soul of kingly power but meanness brings it into
abomination. The essence of bounty is for the King to keep his
hands from the people’s goods. Restraint therein causes the realm
to endure in beauty; covetousness makes it quake and fall in ruins.
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The kinds of wealth which Allah has sanctioned a King to get and
spend include:- the Islamic taxes of money, produce, animals,
minerals, underground hidden wealth, a fifth of the booty, the tax
on non-Muslim subjects and imports levied on the merchants,
estates which have no heirs, the wealth which Allah bountifully
provides from the enemy without war.

When the King is just in spending Allah’s wealth, all owners of
wealth, from which Islamic taxes or other charges are due, are
bound to bring it to him for disposal. The money tax is confided.
Those wealthy people who are of good faith and are just are
allowed to disburse the tax of their money wealth. The King is not
allowed to encroach on such people’s privacy to search their
houses in quest of it, or to exact an oath from anyone of them. But
the King could exact an oath to the unjust and the evil-doers who
have such wealth. A man must be trusted when he pleads a lack of
the full sum due from his rank and station. A wayfarer, for
example, will be released from tax if he claims that was taken from
him before his coming or that he has a debt to discharge.

Now Allah (may His Name be exalted and magnified) has
forbidden to Kings and other persons all wealth that is unjustly
raised, as is any sum taken from Judges and other officers on their
appointment. This is forbidden by the Body of the Faithful (Ijma),
for it leads to the spoiling of religion, and to the opening of the
gates of bribery, a thing which is unlawful for all Muslims and
unjust to the needy.

The Arabic word “ljma” mentioned here means the consensus
opinion of respected Muslim Scholars, which is one of the
recognised bases of Islamic Law. The principle of “Iima’” allows
for decisions on some matters in Islam which are not defined or
found in the letters of the Qur’an or the Hadith.
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It is not permissible for the King, his Judges or Governors, to take
any sum from either of the two parties in a dispute and at Law,
whether before or after judgment. Gifts may not be accepted from
subjects for they open the doors to all corruption. If gifts come to
the King, justice and fairness are gone away from him. When the
King permits a gift from a man of doubtful character he has chosen
Hell Fire for his portion and the burden is his. It is oppression to
punish by taking fines from a thief or an adulterer.

The practice of fining has a long and scandalous history in Islam.
It became shockingly common in the middle of the Abbasid period.
In these two cases of theft and adultery, for example, the
imposition of a fine was made to benefit the King’s pocket by
contravening the legal penalty of mutilation of the hand for a thief
and stoning to death for an adulterer.

Fining is forbidden by the Faithful in all cases except when the sin
of the sinner is mixed with money as milk is mixed with water. If
this is so it is lawful to take the fine and give it in alms.

Under serious forms of oppression, is extortion. This is forbidden
for and by the Faithful and whosoever claims the contrary is an
unbeliever. We learn by tradition that no extortionist shall enter
Paradise. Extortionists are the brothers of dogs and even the Raven
(the bird of ill-omen) shall curse them. The souls of men will swell
the dust but Allah will be merciful to those who repent.

Abu Dharr (RLA) reported the Prophet (SAW) as saying that Allah
said: “My servants, | have made oppression unlawful for Me and
unlawful for you, so do not commit oppression against one
another ” (Sahih Muslim)

It is oppression to take the tenth from those who claim dues of
inheritance, for this is forbidden. As the Verse runs “Joy to him
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who turns toward Allah before death but woe to the man whose
lusts misleads him to the end”.

Allah (SWT) has warned people not to delay repentance on their
sins as He states that, “And of no effect is the repentance of those
who continue to do evil deeds until death faces one of them and he
says: “Now I repent”; nor of those who die while they are
disbelievers. For them We (Allah) have prepared a painful
torment” (Qur’an 4:18)

If a calamity befalls a people and needs money for its mending and
the treasury is bare, and the mischief cannot be repulsed except by
draining the subjects’ wealth; it 1s lawful for the King to take
wealth from the people based on their strengths. But such shall be
just enough for the eradication of the calamity. It is like the falling
of a stronghold in place of peril. No pain will be spared to succour
them in their plight lest their tribulation settles and endures. But it
Is different when calamity assails a King from a rebellion against
him to despoil him; here peoples’ wealth shall not be taken. It is
related that Imam Malik (may Allah be pleased with him) was once
asked concerning the Governor that, “If a rebellion rises against
him to deprive him of his substance, are we bound to defend him?”
Imam Malik answered, “If he is like Umar Ibn Abdu’lAziz, yes; if
not, no. Leave him and your claims on him, for Allah will take
vengeance on a tyrant by means of a tyrant to the ruin of them
both”.

This ruling of the founder of the Maliki School of Thought (Law),

Imam Malik (RLA), raises the question of the ethics of political

obligation in Islam. The common non-Muslim idea that the Muslim

Ruler is an arbitrary despot is very wide off the mark, as a Muslim

Ruler is bound by the Divine Law no less than the humblest of his

subjects. Naturally there have been conflicting views in Islam on
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the precise limits of political obedience. Imam Malik takes up a
decidedly stiff attitude. He himself came to grief with the Caliph of
his day, being beaten by Caliph Al-Mansur in 767 AD for abetting
a rebellion against the Caliph’s arbitrary style of leadership that
negates some Islamic Laws. Umar bin Abdul Aziz (d. 720 AD), was
the one Caliph of the Umayyad Dynasty who had a reputation for
piety. He is mentioned here particularly as a Monarch who
insisted on financial integrity in a time of corruption. According to
Al-Makrizi, Caliph Umar bin Abdul Aziz wrote to his Governors,
on his accession to the Caliphate that, “Relieve all Muslims of the
poll-tax; for Allah sent Muhammad (SAW) as a guide, and not as a
tax-collector”.

Truly, the veiling of the King from his subjects is the source of
all mischief.

CHAPTER EIGHT

This Eighth Chapter Concerns The Spending Of The Revenues
Of Allah By The King.

All those who handle the public revenue shall spend it as Allah has
ordained. Whosoever transgresses Allah’s ordinance is an
unbeliever. Truly the transgressors shall know with what reversal
Allah reverses!

Allah (SWT) Has warned that, “These are the limits (ordainments
set by) Allah, and whosoever obeys Allah and His Messenger
(Muhammad) will be admitted into Gardens under which rivers
flow (in Paradise), to abide therein, and that will be the great
success. And whosoever disobeys Allah and His Messenger
(Muhammad), and transgresses His limits, He will cast him into
the Hell Fire, to abide therein; and he shall have a disgraceful
torment. (Qur’an 4:13-14)
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Liberality (Karam) causes a Realm to endure but meanness and
prodigality ruin it. To be liberal is to give the deserving their
deserts, as far as you are able. Whoever disjoints or disregards the
balance of liberality and meanness is not a just ruler; for he is
either mean or profligate with the public funds and both these are
evils and they always bring ruin on the Realm. A King who is
either mean or prodigal must set over the State Revenues a Deputy
from his trusted nobles, to handle these deficiencies.

The Arabic word “Karam” is not easy to translate. Here it
signifies, not the opposite of meanness, but the middle term
between parsimony and extravagance.

Now the Revenues of Allah, which He has provided for the
sustenance of his servants, are two-fold. The first kind is regulated
and the second is the tribute which the King shall spend on the
common wealth.

The distinction here is between the revenue raised from Muslims In
the form of taxation and the revenue from non-Muslims and other
indirect sources respectively.

The first consists of Zakat: tax paid by Muslims on money,
produce, livestock, precious metals and minerals that they own;
and the fasting-breaking tax (Zatatul Fitr).

The importance of Zakkat to Muslims cannot be overemphasised. It
iIs one of the Five Pillars upon which Islam is built. It is
compulsory and a necessary tax obligation that must be satisfied
as long the conditions are met. The consequences of not paying out
Zakat in this World are clear to Muslims. They include poverty,
hardships, disasters, crises, social and economic problems, etc.
The consequences in the Hereafter are well spelt out in the
Glorious Qur’an and the Sunnah of the Prophet (SAW). Allah
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mentioned Zakat over 80 times jointly with Salat (Obligatory
Prayers) in the Glorious Qur’an as an emphasis on the cleansing
nature of Salat on the human body and soul; and the cleansing
nature of Zakat on the human wealth! For example, Allah says,
“And perform As-Salat, and give out Zakat, and bow down
(yourselves), along with those who bow down (Qur’an 2:43)

All the earlier listed items of Zakat, except the fasting-breaking
tax, are expended under eight heads, according to the sayings of
Allah the Most High, “Verily alms are for the poor and the needy,
and for those who collect them, and for those whose hearts are
gained over, and for captives, and for debtors, and for the service
of Allah and for the wayfarer.”

On Zakat, Allah (SWT) states in the Qur’an that, “The alms
(Zakat) are meant only for the poor; and the needy; and those who
are in charge thereof; those whose hearts are to be
reconciled; and to free those in bondage; and to help those
burdened with debt; and for expenditure in the Way of Allah; and
for the wayfarer. This is an obligation from Allah. Allah is All-
Knowing, All-Wise (Qur’an 9:60)

The above Verse from the Glorious Qur’an could be explained as
follows:

“The poor” (Fugara) are all those people who depend on others
for the necessities of life. The Arabic word “fugara” (poor) is a
general word for all those who are needy because of some physical
defects, or old age, or temporarily out of living means, and can
become self-supporting if they are helped; like orphans, widows,
the unemployed, etc.

“The needy” (Masakin) are those indigent people who are in
greater distress than the needy people usually are. According to a
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Hadith, “miskin”" is one who cannot make ends meet, though his
appearance does not show that he needs help, nor does he beg for
help. In short, he is a self-respecting person who has become
needy.

“Those employed to administer thereof” are those who collect
Zakat dues, supervise the collections and keep accounts, and help
in their distribution, irrespective of the fact whether or not they are
needy or indigent; their remunerations shall be paid out of the
Zakat funds.

“Those whose hearts are to be reconciled”: A portion of Zakat
funds may also be given to win over to Islam those who might
convert to Islam or be engaged in anti-Islamic activities or to those
in the camp of the unbelievers who might be brought to help the
Muslims or to those newly converted Muslims, who might be
inclined to revert to unbelief if no monetary help was extended to
them. It is permissible to award pensions to them or give them
lump sums of money to make them helpers of Islam or submissive
to it or at least to render them into harmless opponents.

“To free those in bondage”: A portion of Zakat funds may be
spent for the ransoming of slaves in two ways. First, help may be
given to a slave for the payment of the ransom money, if he enters
into an agreement with his master that he will set him free, if the
slave pays him a certain amount of money. The second way is that
the Islamic Authority may itself pay the price of his freedom and
then set him free.

“To help those burdened with debt”: Help may be given out of
Zakat funds to such debtors as would be reduced to a state of
poverty, if they paid off all their debts out of their own possessions,
irrespective of the fact whether they are earning any money or not,
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whether they are indigent in the general sense or well off.
According to some Jurists, the only exceptions to this are those
debtors who are spendthrifts or involve themselves in debts by
spending money on wicked deeds. Help may be given to them only
If and when they repent.

“In the Way of Allah”: is a general term which implies all those
good works which please Allah. That is why some Jurists are of the
opinion that Zakat funds may be spent on every kind of good work.
But the majority of the earliest Muslim Scholars have opined, that
here the “Allah’s cause” stands for Jihad in the path of Allah, that
IS, the struggle to eradicate the systems based on unbelief and to
establish the Islamic system in their stead.

“For the Wayfarer”: Help from Zakat funds may be given to a
wayfarer on a journey even though he might be quite well off at
home. Some of the Jurists are of the opinion that according to this
verse only that wayfarer who does not undertake a journey for a
sinful purpose may be helped out of Zakat funds.

These revenues must be spent at once in the place of their raising if
deserving people are found there; if not, they will be carried to the
nearest place of need. When the rightful place is needy but another
district is more needy, part will be assigned to one and part to the
other with proper care. The cost of the carriage is borne from the
tribute and not from the Zakat itself. It is not permitted to merge
the several kinds of Zakat beneficiaries and insist on giving each
one a share. If only one group is given the entire Zakat, it is
permissible; but it is not permissible to give it all to a collector
only. Do not give out Zakat on the basis of the first man who
comes forward; but give to the urgent and needy in due degree, for
some have greater need than others. The Zakat of fasting-breaking
shall be spent only for the first two purposes mentioned in the
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Qur’an 9:60; that is, the poor and the needy. This, too, will be
spent in its own district and its guardian shall be given nothing
from it. If this is difficult then transfer it to the nearest possible
place, as with the other Zakat.

The second kind of revenue is a fifth of metals and minerals found
in the ground, a fifth of the spoils of war and Jizya on protected
peoples of peace (non-Muslims habiting in  Muslim
Nations/Communities), dues from their merchants, the tax on
lands, unclaimed inheritances and the wealth that Allah provides
readily from the foe without war. These are classified as “Tribute”.
The management of all these belongs to the King and he will spend
it dutifully, not with covetousness, for the welfare of the Faithful,
with due regard to their necessities. The Sages of the Arabs and the
Indians and the Greeks are agreed that a King’s bounty to himself,
joined with meanness to his people, shames and despoils the
Realm.

Those who have first claim on the tribute are the guardians of the
Faith, namely the Muslim Judges, and the pious and orthodox
Doctors of Religion (the well versed Muslim Clerics). The people
of the District have the next right to the tribute, except when there
are other Districts that are more needy. When this is so the
property shall be assigned to them after the rightful claimants have
received a sufficiency. This shall be done with proper care. If the
others are in greater need than the inhabitants they shall be given
the greater share.

The course for the upright King to follow in the division of the

Tribute is this: He will first strengthen fortresses, acquire weapons

and the like where these are weak. Next he will provide for the

Learned Doctors of Religion, the Judges, the Callers to Prayer and

all those who uphold the welfare of the Faithful, such as the
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Warriors. Then he will provide for the poor, each according to his
need, until he has embraced them all, men and women, young and
old, all according to the manner and the extent of their
requirements. Lastly he will include the rest of the people, without
distinction of wealth or race, keeping only what he chooses to set
aside against disasters. All this he will do with honest intentions
and great care. If wealth abounds he will preserve a surplus in the
treasury for possible emergencies, for building Masaajid
(Mosques), ransoming captives, discharging debts, assisting young
men to marry women, aiding Pilgrims and other necessities. He
will always be bountiful to the kindred of Prophet Muhammad
(SAW) when dividing the tribute revenue. Caliph Umar ibn Abdu’l
Aziz (RLA) used to assign to the children of Fatima (RLA) twelve
thousand dinars every year besides what he gave to the Prophet’s
other relatives.

This raises the question of a State Reserve Fund. The Qur’an lays
so much stress on alms-giving that it has been difficult for Muslim
Rulers to accumulate a balance in the treasury without incurring
the charge of meanness. However, this Author (Al-Maghili)
considers a reserve fund desirable for emergencies.

These are the rules for the Muslims in the spending of the Revenue
of Allah (may His name be exalted and magnified). Verily the
oppressors shall find themselves in manifest error on the Judgment
Day. They have severed justice and well-doing and joined together
tyranny and lies. Wretched is their substance, evil their posterity
and the waves have come upon them from every side.

Truly, the veiling of the King from his subjects is the source of
all mischief.
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CONCLUSION

Our Lord, the God of Glory, You have not created this entire
universe without purpose; Glory be to You! Exalted be You above
all that they associate with You as partners. Give us salvation from
the torment of the Hell Fire. Our Lord! Verily, whom You admit
into the Hell Fire, indeed, You have disgraced him, and never will
the polytheists and wrong-doers find any helpers. Our Lord!
Verily, we have heard the call of one (Muhammad) calling to
Faith: saying “Believe in Your Lord”, and we have believed. Our
Lord! Forgive us our sins and remit from us our evil deeds, and
make us die in the state of righteousness along with those who are
obedient to You and follow strictly Your orders. Our Lord! Grant
us what You promised unto us through Your Messengers and
disgrace us not on the Day of Resurrection, for You never break
Your Promise. Peace and blessings of Allah be upon Muhammad
Al-Ameen, and peace be upon the Messengers of Allah. All
gratitude is to Allah the Lord of the Universe.

Finished this Work with gratitude to Allah! Thus it is written by
the lamp that lights the souls of believers; the hands of Muhammad
bin Abdul Karim al-Maghili al-Tilmisani, may Allah be pleased
with him; who finished this Work on Tuesday morning; while
together with his friend Salman bin Abubakar al-Barnawi. All
gratitude is to Allah the Lord of the Universe. May the Blessings
of Allah be on the Leader of the Messengers of Allah and to his
Family and to his Companions. May Allah have mercy on the
Companions of the Companions of the Prophet Muhammad
(SAW), to the Imams of the Four Schools of Thought; and to all
those who follow their steps in good Faith up to the Day of
Judgement.
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The Author (Sheikh Al-Maghili), opened this very important
treatise with the following: “Verily kingly power is a viceroy from
Allah (SWT) and a stewardship from Allah’s Messenger (SAW).
How great, then, is its dignity and glory; and how heavy is its
burden”. After that, the Author presented his very scholarly
treatise that though written over 540 years ago seems to address
today’s Leadership: its qualities and its shortfalls. It is important
for those who are aspiring for leadership today to understand the
weight and the gravity of leadership. Then, they should decide to
accept or to decline to become Leaders. If they are already holding
position of leadership, they should place their utterances, their
acts and their actions on a just scale and judge themselves before
Allah’s judgment. If they judge themselves and resolve that they
are performing in accordance with Allah’s Dictates, they should
continue in Office. But if they sincerely judge themselves as
failures, they should honourably resign from Office and save
themselves the wrath of Allah in this World and in the Hereafter.
All Leaders and all Citizens should keep in mind that:

Allah does not place a burden on a person beyond his scope. He
(the person) gets reward for that good which he has earned, and
he is punished for that evil which he has earned. (Believers pray
thus): “Our Lord; punish us not if we forget or fall into error.
Our Lord; lay not on us a burden like that which You laid on
those before us. Our Lord, put not on us a burden greater than
we have strength to bear. (Our Lord), Pardon us and grant us
Forgiveness. Have mercy on us. You are our Protector, and give
us victory over the disbelieving people” (Qur’an 2:286)

Oh today’s Leaders! If the burden of Leadership is too great,
please QUIT! As Allah has not placed a burden on any person,
which the person cannot bear!
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